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IS THERE A MIND OUTSIDE OF THE AATMAN?

‘EXISTENCE’ ‘EXISTS’ AS THE ‘EXISTENCE OF THE OBJECTS’

&Y 3arg RAfdrasy: Farcdd dagacHar Ja HAd Taeo=a@adl didd faad Faiad|

Dattaatreya spoke: The form of Chiti is one’s own Aatman (Self-awareness), and shines forth as the
appearance of those objects, by its own independent power. Nothing more exists other than that.

ERAIA 3d19 3fd areRd AU g ques HeTa: |
Haritaayana spoke: After listening to these words, Bhaargava again asked (still not able to absorb the truths
presented by his Guru).

I DO NOT AGREE WITH WHAT YOU SAY

WRTH 34T I Uieh goe fasia |

Parashurama spoke: Bhagavan! What you spoke now looks impossible for me.

CHITI AND THE WORLD, ARE TWO DIFFERENT THINGS

a1 RfafdRAer sraa scaasraral

It is not at all possible that the single pure Chiti alone, shines forth as these varieties of objects.

Rfecafafa gur avg gdfdanfaas

Chiti (perceiving awareness) and Chetya (perceived) are two different things, as everyone knows.
(1, a conscious being am different from the objects of the world. World exists outside of me.)

o I T weg T Rk
In that case, the ‘perceived’ is illuminated by Chiti; and of course the Chiti is self-shining.
(I know that I am Chiti; and I illuminate what is seen, standing outside of it.)

I AM LIKE THE LIGHT, WHICH ILLUMINATES THE OBJECTS

TATsSABATTAT ae] digeaaanfed divd Rar ofld g Jegaeqg qaffaun |9 Recasata
AT FARRE

It is observed that in the ordinary illuminations also, the light that reveals the object and the object that is
revealed are different, and are separated from each other.

So also, the perceived phenomenon also, which is revealed by the Chiti has to be different from it.

It is contradictory to common experience that the perceived shines as the essence of Chit only.

(How can my essence shine forth as the very world I see? Light is not the object that it reveals.)

MIND CAN ONLY BE A TOOL OF THE AATMAN; NOT THE AATMAN

(Mind has to make effort and get rid of all the false conceptions; and then it becomes Nirvikalpa, and is free
of agitations. Therefore, the mind is not the Aatman. It is just a tool for the Aatman.)

HY T UITAR A ATlcHAT TSheUdaldicd fAfdded Al Hdd|dgd Afddeu Tt

TARARGH |ICT TcAA! FUHCD dehd HAd|

It was mentioned by the noble king Janaka that the mind will be free of all agitations (Nirvikalpa), by getting
rid of the conception only. That alone is the knowledge of the Nirvikalpa state, and it destroys the Samsaara
(the sliding pattern of world-appearance). How can you say that, that the mind alone is the form of the
Aatman?




AT & FT: Uh PRUT ATARATOT

Aatman has no mind; mind alone acts as a tool for the Aatman, in understanding things.

Al TATcAA F F1e, fafredd STeteds |

If the mind did not belong to the Aatman (as a perceiving tool of consciousness), then how can it stay as
different from the inert things? (The mind alone differentiates the conscious from the inert.)

HAl TGAV: TAGIcHAT HeleeAe] |

Mind alone makes the Aatman differ from the inert things.

AAHT & Io: AN TsATCHAS: THeH|

The bondage or liberation for the Aatman, is through the mind alone, for sure.

afdded FAAT gl AGT: TMfedidbedda |

The mind with agitation is the bondage; and the mind without agitation is liberation.

dehd AT TdlcHT ol & FAA: A
Then how can the mind be the Aatman? Mind is supposed to be just a tool.

fAfdeerea witegraft & g R

If the (agitation-less) Nirvikalpa state is attained, even then, the mind stays as different from the Aatman.

(Mind agitated or non-agitated are just the two different states of the mind; Aatman is separate from the
mind.)

WORLD IS REAL AND MEANINGFUL

A &b TEIsRa I8 wifeayaa & &1 @ R anfeavdea &1q degd &9 #ad|

And also, it is observed in the world that ‘the delusion one has’ is not real; but ‘the delusion’ is not unreal;
s0, how can non-duality be proved? (Snake may be an illusion seen on the rope; but the illusion is real.)

HIfpaT 9 Fafoeg Teradd avgaTl ¥4 & and avg ReRedfhare# Idcacd &Y e
Ialsgd ufeeafdl

That which is not really there, cannot result in any meaningful action; so it is observed.

All the objects in the world are stable, and have meaningful existence. How can that be unreal, and how can
non-dual state be proved, tell me.

WHY ALL HAVE THE SAME DELUSION?

qd T Hiiediaee HecgdTieaidel HUH |HTied: FaEaT aiy HY Fiegie & IR
Heee Ty R gfe & uRadd|

If everything is delusory knowledge only, then how to distinguish the right and the wrong at all?
And if everything is delusion, then how does everyone experience the same delusion?
Explain this to me Hey Guru! This doubt has been troubling my mind for long.’

e 3ara 3cdd UHATRUY Garid: FAEAIHIYUAUEECHT YahAUusha |

Haritaayana spoke: After hearing his question, Dattaatreya, the all-knower, was pleased by the right sort of
questioning and started to clear his doubt.



CGIER BTG

Dattaatreya spoke

TH WY a1 G UbUrafdAe ge: [Adedd ATaEAEdagdl faenedd et w2 qaeye:
JeHATITAH |UTTOTAT T g@'ﬁaﬂﬁ? QTG | 3YScal TaEaAAd - Wﬁlqﬁm &
geor usl A fAwuor | 3mgediaar Earegsear faarddr e |

Rama! You have questioned again, though this has been already explained previously.

Anyhow, till the mind is not satisfied, one should keep analyzing the same topic.

How can the Guru also explain anything, unless one openly words out his doubt?

Because people think differently, the analyzing process also differs.

Without openly speaking out one’s thoughts, how can one clear his doubt?

The learning obtained through questioning method becomes firm in the intellect.

Question is the seed for reaching a proper conclusion. A person who never questions will never learn
anything. Only by questioning the Guru, any learning becomes possible.

CHITI ALONE REFLECTS ALL, LIKE A MIRROR

Rfda dRsargrad sfa FHad vhsd Jeesl: ufafasargasan

Chiti alone shines as manys; this is possible like a single surface of the mirror shining forth as many
reflections.

MIND AND THE DREAM
T TATATIhUTE AT Uh & hdel giedAedcaAd=aor enfa &

Observe how in the dream and the imagination states, the single mind-function alone shines forth as the
varied events of seer, seen and seeing.

DREAM AND WAKING STATES ARE SIMILAR
T Ygd AT HiafgT=amrRAid Ridvcaidfa gur Taeasit & faamad|

The Chit alone, in its pure pristine state of quiescence, shines forth as the various experiences of the world,
in the joint-form of both the Self-awareness and the world- awareness, in the dream-state also. (So it is with
the waking state also.)

CAN A BLIND MAN (LIKE A DREAM-MAN) HAVE SELF-AWARENESS?

(If you argue that the dream state is something akin to the perception of a blind man, then listen.)

HTelehdA-RT caetll HTd AT & ] |3UEAHTHA T § AT Tl et loda RaRe= b
el o faurad JUrest faar fh>acufafes a afa 3

Of course, a blind man does not need the ordinary light to perceive any object, yet he has his own unique
way of perceiving the world through the rest of the senses. Maybe his conception of the world is different
from the others who have sight. A blind man cannot see the images with his eyes; yet he remembers the
objects in his own way. However, Chiti as his self-awareness, is not absent at any time.

(Dream-experience also is based on the self-awareness alone, though the dreaming person stays as if blind to
the outside world.)

MIND IS NOT OUTSIDE OF CHITI

eRMeATTaRDIsa: ufdfdrar swagen va Rfde FEaeiais a faadi3a ta fE scea=aq
qaAT AT & |

What, when, where can anything can be known, if the Chiti is not shining as one’s own existence-awareness,
similar to where, when the mirror is not present, no reflection becomes possible?

Outside of the Chiti, nothing can exist, similar to when outside of the mirror, no reflection can exist.
Therefore, the mind also has never an existence as a separate thing, outside of Chiti.



MIND IS AN IMAGINED TERM

JYT FICT AAEAGoNAAY Al Afg |hfeud HrIaflged w0l Fae Ae:|

JYT T FHOR: TTehl0T deeee |

In the dream-state, the mind has no existence as a separate thing; similarly in the waking state also, there is
no separate thing called the mind. It is an imagined term that explains the perceiving process. Mind is just an
imagined tool, like an axe is imagined to cut the imagined tree in the dream.

IMAGINED WORLD NEEDS AN IMAGINED MIND TO FUNCTION

TH FRATSHIRUT T Tceh0T HUH |3HAT FAYSINUT &h: el FiAGTR: |[TEATATET HAT TH

AECHIET HRUTH|

Rama! When the action itself is unreal, how can the tool be real? How can a non-existent man’s horn, pierce
anything? Therefore Rama, the mind does not exist at all as a cause for the unreal action.

‘PERCEIVED’ IS THE ‘MIND’

o TRIRFATARIARUT 7 3T IAT JUT T FAr AT ForaTea |

In the dream-state, the sight, the method of action, the action, the tool; everything is referred to by the term
‘mind’; similarly, in all other states of waking etc also, the mind is not there as some separate thing that
produces the perceived.

(In the waking state also, the sight, the method of action, the action, the tool; everything is referred to by the
term ‘mind’.)

CHIT ALONE IS ALL

fRIETeAT Shael Faeo: TodeHd HTidh TRBeTd ANTRIGEGHG: [FIIceraiad dhad g
Afdeeurcaar f&ua:|

The Chit alone, which is very pure by its very nature, conceives the mind etc and acts in the world, existing
as the divided states of the seen and the seer.
Sometimes it remains just as the agitation less state also (as in the case of the Knowers).



